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When I first saved the file for this review, the
Microsoft Word program asked me for a file
name. Without giving it much thought, I typed
in ‘hope’ and watched as my laptop started
‘saving hope’. It struck me that the difficult but
necessary operation of saving hope in the midst
of globalising neoliberalism encapsulates what
Ghassan Hage’s Against Paranoid Nationalism is
about. His ability to make theory accessible
through clear, economical writing and an astute
grasp of and dexterity with the white Australian
imaginary makes Against Paranoid Nationalism
a deceptively slim volume: it is a book densely
packed with ideas and possible applications for
multidisciplinary researchers and teachers.
Hage has been tracing the racialised opera-
tion of Australian cultural and political dis-
course for some years now, and he by no means
subscribes to the easy view that the transition
from Paul Keating’s to John Howard’s Australia
represents a radical rupture within white Aus-
tralian subjectivity. It is just that with accelerat-
ing neoliberal economic and social reforms and
the fundamentalist nationalism of John Howard
things have become worse. Hage’s previous
Pluto publication, White Nation, identified a
propensity for white people to ‘worry’ about the
state of the nation; this latest book examines
the development of a full-blown paranoia based
in a sense of diminishing hope for society and
the self.
Hage’s work is extremely sensitive to the
psychic and material investments that white-
ness has in a place where the major impetus to
federate as a nation-state was to keep non-
whites out and Indigenous people out of sight
and mind. As many cultural commentators
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black and mulatto players was a way of self-
protection against whites. Guile was used where
force would have been punished dispropor-
tionately. Excessive individualism reigned when
team discipline could not be relied upon.
Drawing on the work of Gilberto Freyre, the
brilliant Brazilian sociologist whose work in
mulatto cultural identity transformed the de-
bates on nationhood, Bellos reports on the
complex ways that soccer has served as a
launching pad for the poor and as metaphor for
the value of mixed-race practices. However, the
myth is replayed in profound ambivalence. No
story in Brazil is told as mournfully and com-
pulsively as the tragic loss to Uruguay in the
1950 World Cup. The Brazilians, confident of
their ultimate victory, built the Maracanã
Stadium. This stadium also served as an awe-
some expression of Brazilian modernism. In
front of 200,000 fans Gigghia weaved past the
Brazilian defence and shot the winning goal.
The newly built shrine to soccer became a
tomb. A wave of heart attacks spread across the
city as the drums, whistles and trumpets went
silent. The mulatto curse that Freyre had tried
to argue away came back to bite in the form of
the ‘stray dog complex’. (55) Brazilians felt con-
demned by their racial mixture. They had
inherited the colonial mythology that mixture
led not only to cultural dilution and moral
depravity but also to biological sterility. Freyre
had successfully argued against these theories
and promoted a view that mixture would lead
to a higher synthesis of European culture,
African strength and native American beauty.
This new myth was never fully internalised in
the national psyche, and with every failure the
spectre of an impotent and homeless animal
came back to haunt them.
To deal with this loss Brazilians fell back on
the spike of abjection. Such a calamity could
not be overcome by merely blaming the referee,
the coach, the rain or even the players; the
downfall was deeper because it exposed the
supposed lack of moral fibre in the national
identity. In this space logic has no ultimate
weight, and the cut was made even deeper
when Gigghia attempted to absolve the goalie
of responsibility by pointing out he was not at
fault for guarding the left post: ‘He did the
logical thing. I did the illogical … and I had a
little luck. In football you need luck and you
need to go after luck.’ (74–5)
The interpretation of the game is thus
embedded within a rich discourse of spiritual-
ism and fatalism. We are informed of goalies’
persisting dread. According to one popular
saying: ‘For he is such a miserable wretch that
even the grass does not grow where he stands
on the pitch.’ It is no surprise that goalies are
regarded as the most religious players, routinely
crossing themselves before penalty kicks. They
know that if they succeed it is only because of a
miracle and when they fail they will need all the
support they can get.
Bellos captures such details with great sym-
pathy and warmth. What is lacking is a broader
frame for explaining the significance of such
stories. The details from everyday life are fasci-
nating but their relationship to a larger context
is never examined with any rigour. Bellos notes
the circular flows between syncretic forms of
204 VOLUME9 NUMBER2 NOV2003
have observed, we are currently experiencing
an uncanny return of this racialised order, with
the incarceration of asylum seekers and attacks
on Indigenous-rights agendas, the latter having
previously appeared to have been boosted with
the High Court’s overturning of terra nullius in
1992. Hage observes that a decade of discourse
against political correctness has shifted the defi-
nition of what constitutes a ‘racist’, so that
‘hatred of the coloniser [is] the only real racism
there is’. (x) To understand this development,
he invokes Marx’s camera-obscura theory of
ideology to figure an upside-down picture of
reality. I think many Keating-era academics, like
myself, will relate to this when confronted, in
classrooms, with white Australian (and Ameri-
can) students accusing Aboriginal activists and
intellectuals of ‘reverse racism’ for staking their
claims to Indigenous rights.
In Chapter 1, ‘Transcendental Capital and
the Roots of Paranoid Nationalism’, Hage exam-
ines the phenomenon of ‘compassion fatigue’,
whereby Australians who were once happy to
extend ‘the Good Life’ to those coming from
war-torn or poverty-stricken countries are now
supporting the government’s tough stance on
and treatment of asylum seekers. Against this
compassion fatigue stands a largely middle-class
opposition that defies simple political categori-
sation as Right or Left and which is represented
by churches and human-rights organisations.
Their concern is that ‘with the increased imple-
mentation of a dogmatic neo-liberal social and
economic policy … ethics and morality have
been thrown out the window’. (8) Those con-
stituting this group are condemned as naive,
middle-class ‘small “l” liberals’ assuming the
name of the ‘ordinary people’ by those that
Hage describes as ‘neo-tough conservatives’.
While he finds it puzzling that the neo-toughs
condemn the small ‘l’ liberals on this basis, con-
sidering that they also share the comforts of
middle-class privilege, Hage does agree with
them in one respect—many ordinary Aus-
tralians have lost a sense of generosity:
Compassion, hospitality and the recog-
nition of oppression are all about giving
hope to marginalised people. But to be able
to give hope one has to have it … why is it
that the great majority of the population of
the Western world are left with so little
hope for themselves today, let alone for
sharing with others? (9)
Drawing on Bourdieu, he explains that
societies are mechanisms for the distribution of
hope. He distinguishes between hope against
life, which takes the form of escapist fantasy,
and hope for life, which enables us to ‘invest
ourselves in social reality’. To the extent we can
invest ourselves in the fantasy of a national ‘we’,
Hage argues that we are able to hope for ‘the
experience of the possibility of upward social
mobility’. (13) In spite of the fact that capital-
ism actually tends to reproduce existing class
locations, it is vital for their cohesion that capi-
talist societies make social mobility appear to
be a fantasy that could come true for anyone.
Hage explains that the way European societies
have managed to distribute this belief is
through a process of racialisation, which from
the late-eighteenth century saw ‘the increasing
inclusion of nationally delineated peasants and
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unparalleled. The legend of Pelé and the dia-
spora of thousands of other Brazilian stars also
offer seemingly inexhaustible material for cri-
tique. No other country has elevated the game
so much in pursuit of elegance and flair, and it
is doubtful that even the Italians are as capable
of sinking the game into such Machiavellian
depths. Bellos shows us that Brazilians have
improvised the game to such an extent that
they have introduced variations ranging from
autoball, where players drive cars and whack a
giant ball, to footbull, where the bull becomes
the ball and chases the players. They also in-
vented the professional versions of button foot-
ball, futsal (five-a-side indoor), society football
(seven-a-side on exclusive playing fields), beach
football, footvolley and ball-juggling competi-
tions (in which Ronaldo’s wife became known
as the Keepie-Uppie Queen). In Brazilian slang
there are no fewer than thirty-seven synonyms
for the word ‘ball’.
With considerable charm, sensitivity and
cool irony, Bellos has reported on the rituals,
charted the successes and portrayed the eccen-
tric characters such as Garrincha, ‘the angel
with bent legs’. Armed with an enviable travel
budget and the instant access that is afforded to
the ‘foreign press’, Bellos provides a fascinating
account of the history, topography and person-
alities of Brazilian soccer. However, his essayist
approach is also complemented by an under-
stated sociological and anthropological perspec-
tive. This book is not intended for an academic
audience. There is no engagement with theo-
retical issues nor an attempt to offer an objective
historical account. Rather, he aims to explore
the myth of soccer in Brazil and the myth of
Brazilian soccer for the rest of the world.
In myths, facts do not always win the argu-
ment. Bellos is therefore at his best in capturing
the memories and voices of fans. He realises
that the game is not just about statistics on
scoreboards, but more about the emotive drive
within the sighs and screams of fans in the
stands. After the game, these bodily gestures
become stories, and the power of soccer lives
on in the rumours that flow into and follow the
endless debates on the quality of certain actions.
For some fans, the discursive effects of sport are
distilled in the pursuit of icons, the most pre-
cious icon being the shirts worn by the players.
Bellos recounts a game of ‘spot the club’ with
Fabio Menezes, a collector of over 420 shirts.
‘Now this one’, said Menezes, ‘is really difficult
—South Melbourne Hellas’. Menezes proudly
recalled the shirt’s exchange after a World Club
competition in Rio, and Bellos, perhaps stunned
that fetish value is extended to even an Aus-
tralian soccer shirt, offers polite congratulations.
Bellos’s account of the historical develop-
ment of Brazilian soccer focuses on the vexed
democratisation of race relations. According
to socio-economic indicators Brazil is located
fourth among the world’s most polarised
societies. The gap between rich and poor is
staggering. While the favelas (slums) in Rio are
cheek by jowl with some of the most opulent
suburbs, the myth of fluidity among the races is
paradoxically upheld not only as a source for
potential transformation but also as the expla-
nation for the nation’s unique identity. Bellos
informs us that the invention of the dribble by
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lower classes into the circle of what each nation
defined as its own version of civilised human
society’. (15) Prior to this, the working classes
were considered to be on the same level as
‘primitive peoples’, but afterwards ‘skin color,
in the form of European Whiteness, was em-
phasised, more than ever before as the most
important basis for one’s access to “dignity and
hope” ’. (15)
In the early twenty-first century, Hage
argues, capitalism itself has increasingly taken
a multinational form, and its investment in
national societies is much more circumspect.
With the growth of the financial and services
sectors in particular, ‘capitalism goes tran-
scendental … [I]t simply hovers over the Earth
looking for a suitable place to land and invest
… until it is time to fly again’. (19) To attract
this global capital, governments focus on mak-
ing the nation attractive, promoting aesthe-
ticised global cities, which have:
no room for marginals … As the state
retreats from its commitment to the gen-
eral welfare of the marginal and the poor,
these people are increasingly—at best—
left to their own devices. At worst, they are
actively portrayed as outside society. The
criminalisation and labeling of ethnic cul-
tures, where politicians and sections of the
media encourage the general public to
make a causal link between criminality,
poverty and racial or ethnic identity, is one
of the more unethical forms of such pro-
cesses of exclusion. This is partly why
globalisation has worked so well alongside
the neo-liberal dismantling of the welfare
state. The state’s retreat from its commit-
ment to seeing poverty as a socio-ethical
problem goes hand in hand with its in-
creasing criminalisation of poverty and
deployment of penal sanctions. (20)
The reason for compassion fatigue becomes
clear. Australians who used to experience the
hope offered by society are feeling increasingly
insecure but are living in a state of denial—
‘hoping that their national identity will be a
passport to hope for them’. (21) When these
Australians see others also trying to access the
hope of a better life, they become paranoid and
vindictive, wanting to deprive asylum seekers
and Indigenous Australians of the hope to
which they are clinging only too tenuously.
In Chapter 2, ‘On Worrying: The Lost Art of
the Well-Administered National Cuddle’, Hage
draws on Spinoza and Kleinian psychoanalysis
to illuminate the different conditions that pro-
duce ‘worried’ and ‘hopeful’ subjects. Spinoza’s
theory of the conatus as ‘appetite for life’ is con-
nected to Kleinian theory, in which hope is
‘linked to the internalisation of the good breast’.
(24) The absence or unpredictable presence of
the breast causes the infant to worry. In the case
of the national subject, this worry is articulated
through the question: ‘Will my society care for
me?’ Hage goes on to examine the role of the
‘cuddle’ in the parent–child relationship. As
opposed to the absence of physical affection or
the suffocating bear hug, he argues that the
‘well-administered cuddle’:
manages to simultaneously embrace and
protect and allow the child to contemplate
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With the exception of the classic texts by C.L.R.
James and Ashis Nandy, both on cricket, sport
has not captured the critical imagination of post-
colonial theorists. While the rhetorical flourish
and in-depth analysis of sports journalists have
produced fascinating portraits of the moti-
vational forces, rich sketches of the historical
background, astute speculations on political
linkages and even evocative ruminations on the
mythic and moral dimensions of sport, these
writings have barely entered the arena of ‘cul-
tural’ debates. This omission is startling because
not only is sport a huge player in global media
industries and a significant sector in national
economies, but it is also one of the most signi-
ficant features of everyday life. Individual par-
ticipation and team performances have become
one of the most compelling ways for articulat-
ing personal and national identity. Events such
as Cathy Freeman’s run in the 400-metres final
of the Sydney Olympics were more significant
than individual success in the race. In Tim
Lane’s ecstatic words, ‘Gold for Freeman. Aus-
tralia the winner.’ In what sense did Australia
win gold in a race event? The social and sym-
bolic significance of events such as this are still
begging for critical attention.
Alex Bellos’s Futebol: The Brazilian Way of Life
explores possibly the richest example of how
sport can serve as a metaphor to not only reflect
social conditions but also influence the way a
society dreams about itself. Soccer in Brazil and
the Brazilian national soccer team have a
unique and mesmerising history. The passion of
the fans in local games and the success of
the national team at the World Cup are
NIKOS PAPASTERGIADIS
ALEX BELLOS
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futebol and myths
of the brazilian way of life
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the future and move towards what it has to
offer … It is precisely this kind of caring
relation that national societies are ideally
imagined to have with their members.
Nation-states are supposed to be capable of
providing a nurturing and caring environ-
ment and of having a considerable mastery
in the art of border management …
Worriers cannot care about their nation
because they have not been and are not
being cared for properly by it. (29–30)
He concludes this discussion of paranoid
nationalism with reference to the ‘Children
Overboard’ case, asking:
What kind of people believe that a parent
(even an animal parent, let alone a human
being from another culture) could actually
throw their children overboard? Perhaps
only those who are unconsciously worried
about being thrown overboard themselves
by their own motherland? (30)
Chapter 3, ‘Border dis/order: The Imaginary
of Paranoid Nationalism’, continues the focus
on border protection by exploring the relation-
ship between the ‘motherland’ and ‘fatherland’
in the national imaginary:
The fatherland’s ‘we’ delineates first of all
the we of the national will ensuring the
motherliness of the interior … [T]here is
no contradiction between the ‘order and
border’ politics of the fatherland and the
loving and nurturing nature of the mother-
land. Indeed the loving nurturing interior
acquires its qualities because it is also a
secure ordered place … (37) The ‘good
father’ of the national imaginary has to
protect and secure the availability of the
good breast of the motherland without
undermining its ‘goodness’. (39)
This gendered national imaginary generates
a particular type of relationship towards ‘the
Others’ that are projected outside the family of
the ‘we’. Using the psychoanalytic concept of
‘avoidance’, Hage argues that paranoid national-
ists’ sense of hope in the motherland’s embrace
is a fantasy that works to protect them from
recognising that the good breast is actually
being offered to ‘Mr Transcendental Capital’:
The national subject develops a pathologi-
cal narcissism as s/he becomes unable to
cope with the view of the other, as it risks
puncturing his or her increasingly hollow
‘hoped for motherland’. Here in Australia,
nothing characterises this hollow fantasy as
well as John Howard’s hope of a traditional
1950s-style Australian society. (43)
In Chapter 4, ‘A Brief History of White Colo-
nial Paranoia’, Hage addresses the historical
specificities of Australian multiculturalism. He
highlights four key points of tension between
descriptive and prescriptive aspects of multi-
culturalism in Australia: multiculturalism as
simple acceptance of cultural difference or its
active promotion; multiculturalism as a mode
of governing ethnic cultures or as the basis of a
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problems with existing accounts. This suggests
that we are still in the terrain of academic dis-
interest and objectivity, which is so much
critiqued by the feminist approaches to science
to which Castañeda alludes. The circuits of
exchange in which children live are not simply
rational connections within specific practices,
but are deeply emotional relations, full of pools
and eddies. How then to develop work that is
able to incorporate, embody, this complex
emotionality within the specificity of local prac-
tices and the global circuits of exchange within
which those practices exist? Castañeda shows
us that the child figure is so often used as a
trope for talking about something else because,
as she says, the child is by necessity in a process
of flux and transformation. Perhaps this flux
itself obscures the apparent stasis with which
the adult is viewed as somehow having com-
pleted all transformations through the achieve-
ment of adulthood. By this I do not mean that
we should be aware of ‘lifespan development’,
but we could examine how the focus on the
child also carries with it the implicit message
that change and transformation are simply the
province of those we designate as children and
that we commonly use developmental meta-
phors to understand the twists and turns of
adult lives.
It is not simply, as Castañeda says, that we
talk now of returning to heal our inner child,
but that we have barely any way of talking
about change and transformation within adult
subjectivity that does not in fact depend upon
its other, the child and a return to childlike and
earlier states of development to understand
shifts and changes in the adult. Thus, it is not
simply that the child is understood as a poten-
tial adult but that the adult is understood as
having gone beyond childhood. Thus adult and
child form a couple, where one cannot exist
without the other. What would it mean then to
take apart the shaky foundation of difference
on which both adult and child are constituted?
Castañeda’s important book takes us on the first
steps of a path that might help us to explore
that crucial issue.
——————————
VALERIE WALKERDINE is Foundation Professor of
Critical Psychology at the University of Western
Sydney.
——————————
1. Valerie Walkerdine, The Mastery of Reason, Routledge,
London, 1988; Valerie Walkerdine and Helen Lucey,
Democracy in the Kitchen: Regulating Mothers and
Socialising Daughters, Virago, London, 1989.
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national identity; multiculturalism as welfare,
helping NESB migrants adapt to existing
national institutions or as a socio-economic
policy designed to address structural inequali-
ties produced around ethnicity; and multi-
culturalism as a social policy aimed at affecting
the life chances of migrants or as a form of cul-
tural pluralism that enriches the nation as a
whole through offering culturally diverse life-
style possibilities. In conjunction with the High
Court’s Mabo decision and the economic un-
certainties experienced by formerly securely
middle-class white Australians, Hage argues,
these tensions produced the conditions for a
re-eruption of white paranoid nationalism.
Reflecting on public media debate surrounding
multiculturalism, he suggests:
It is as if what White paranoia is expressing
is fear that the new multicultural order
threatens the old assimilationist dream of
an unquestionably European Australian
culture, but given the censorship that now
disallows use of such ethnocentric lan-
guage, this fear is expressed in terms of the
loss of any core culture. (66)
And this, in turn, works to prevent recogni-
tion of the paradox that ‘[the assimilationists]
are the ones who have not assimilated to a
changing society. This is exactly the closed-
circuit logic that the White paranoid fantasy
needs if it is to be able to reproduce itself.’ (66)
As a consequence ‘Others’ continue to be pre-
sented as a ‘problem’ about which the national
subject must perpetually worry. Hence media
coverage of September 11 and the Bankstown
gang-rape trials saw Lebanese/Arabs/Muslims
constructed as ‘the new threat to Australia’s
Western civilisation … a community of people
always predisposed towards crime, rape, illegal
entry to Australia and terrorism’. (68)
Chapter 5, ‘The Rise of Australian Funda-
mentalism: Reflections on the Rule of Ayatollah
Johnny’, shifts from a focus on white paranoia
about Muslim fundamentalism to examine John
Howard’s nationalist fundamentalism. Hage
makes the provocative claim: ‘There is nothing,
logically speaking, that should stop us conceiv-
ing of a rational/bureaucratic/democratic poli-
tics as being animated by a fundamentalist
ideology’. (70) After identifying a highly varie-
gated set of values that the prime minister
claims to be essentially Australian, such as ‘the
fair go’, ‘tolerance’ and ‘decency’, Hage argues
that it is the focus on essence itself that makes
Howard a dangerous fundamentalist. He pre-
sents the government’s dismissal of critical in-
tellectuals as ‘black arm-band’ as a symptom of
‘political narcissicism’, and characterises the
logic of Howard’s fundamentalism as follows:
Detecting the Good essence becomes an
exercise in emphasising the Good deeds of
Australians and silencing those who want
to emphasise the Bad deeds … Thus any
voice that attempts to insist that the mis-
deeds committed in Australia’s past and
present cannot be so easily dismissed is
immediately considered a Bad voice … one
hell-bent on undermining the essential
goodness of Australia and the pride of its
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there are two mothers—the US mother who
adopts and the Latin American mother who
loses her child. Castañeda shows skilfully how
the grieving mother who loses her child is a
central trope within post-conquest narratives.
She argues that we should understand adoption
as a reproductive technology, since transnational
adoption is for many Western women the last
possibility of having a baby when reproductive
technologies have not worked. Thus, the child
becomes a commodity in the complex circuit of
exchange between the Third World and the
First, between poverty and plenty and one kind
of motherhood and another. This circuit of
exchange is occluded by an American multi-
culturalism that understands transnational
adoption as the possibility of creating families
of difference. Occluded also is the specificity of
the Western infertile woman and the specific
circuits of exchange in which she is figured.
However, an address to the commodified Third
World child, the new cargo, would allow us to
understand how to separate that child’s subjec-
tivity from the two lost and grieving mothers
and therefore engage with the particularity of
what it means to be that child.
Castañeda also explores rumours of child
organ theft from Latin America by US Ameri-
cans. This allows her to develop her argument
about the circuits of exchange into which the
Latin American child enters. Within these
rumours, the child is not even a whole body,
but is dismembered into parts—killed for ship-
ping to the hospitals of the wealthy. Castañeda’s
analysis of the political situation in Guatemala
brings the importance of analysing the circuits
of exchange into sharp focus.
Castañeda’s final discussion relates to figu-
rations of the child within feminist theory,
including my own work. She demonstrates
powerfully how certain theoretical tropes mean
an evasion of the engagement with the speci-
ficity of situated practices in which the child is
constituted. In relation to my own work, she
argues that I do not explore the way in which
my privileged status as an adult allows me to
makes theorisations of child subjectivity that
have been compromised by the fact that the
child has been constituted as ‘the adult’s pre-
subjective other’. In other words, she is suggest-
ing that because I explore the memory of my
own fantasies as a child in my reading of the
children who are the objects of my narrative, I
always read their stories back through a narra-
tive of potentiality, where the object of interest
is the adult woman (me) who has to be ex-
plained and not the child herself. I think that
Castañeda is making a valuable point, which
allows us to think about the importance of
explanatory frameworks in which the child acts
as a point in circuits of exchange produced
within local and specific situated discursive
practices.
However, for me she raises another more
difficult methodological point. That is, the com-
plex relation between our own subjectivities
and the focus of our research. What are the
stories we want to tell and why? What is our
emotional connection to the issues and chil-
dren we research? While Castañeda shows
brilliantly how the figure of the child is consti-
tuted within local–global circuits of exchange,
it is as though she had no emotional relation to
the material other than to demonstrate the
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people … If someone emphasises racism,
the response is that we have been essen-
tially non-racist. If someone emphasises
poverty, our response is that we have been
essentially a class-free society. And as
happened lately, if someone emphasises
our bad treatment of refugee claimants,
our response is that we have been essen-
tially a welcoming country … don’t tell us
we are bad—we are essentially good. Go
and find someone really bad and tell them
they are bad. (77)
He finishes this chapter by citing Philip
Ruddock’s threat to repeal the funding of a
refugee-advocacy organisation critical of the
government on the basis that ‘We pay them to
know better’. (78)
In Chapter 6, ‘Polluting Memories: Migration
and Colonial Responsibility in Australia’, Hage
addresses debates on national memory and
responsibility for the past arising in response to
the Mabo decision and the Bringing Them Home
report into the stolen generations. He explores
how white and other non-Indigenous Aus-
tralians are respectively positioned in relation
to the affects of shame and guilt generated
through these debates. He highlights the inher-
ently problematic use of the national ‘we’ in
these discussions. With reference to Keating’s
famous Redfern speech, he argues that in the
absence of an explicit recognition of a distinct
Indigenous will (or sovereignty) white Aus-
tralian projects of reconciliation are destined
to ‘be a momentary cover-up of the reality of
the forces that made Australia what it is’. (94)
And this effectively makes ‘the traumas of the
colonisers … the only “Australian” history
someone assuming an Australian identity ought
to face [and it continues] the process of mar-
ginalising the history of the colonised … even
at the very moment of expressing shame for
colonisation’. (95)
Hage explores the implications of this per-
sistent focus on the colonisers for migrant Aus-
tralians’ orientations towards their adoptive
country’s history. Arguing against suggestions
that becoming Australian makes migrants com-
plicit in colonial theft, he writes:
migrants have shared some important
realities with Indigenous people too. En-
during the racist ‘White Australia Policy’,
for example … migrants are in a contra-
dictory colonial location, and as such, they
are quite capable of relating to Australia’s
history from within the imaginary ‘we’ of
the colonised. Here, ‘becoming respon-
sible’ is no longer guaranteed to mean
contributing to the coloniser’s postcolonial
trauma-therapy that is oozing out of the
‘coming to terms with the Australian past’
discourse; it might just as well mean
contributing to a struggle for Aboriginal
sovereignty. (96)
The chapter concludes with an exploration of
the ambivalent position of migrants in relation
to the ‘gift’ of national identity. An anthro-
pological observation of an exchange between
youths at the Australian Arabic Communities
Council’s annual dinner highlights the fact that,
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These case studies involve, first of all, devel-
opmentalism and nineteenth-century science.
This is by now quite a well-trodden path, in
that the idea of psychological development as a
universal process is a story that emerges out of
specific discourses within the natural sciences
to create a universal model of psychological
development. Such discourses read colonial
Others through a developmental narrative that
understood various ‘natives’ and ‘savages’ as
less developed or childlike, through an account
of normality and pathology. This analysis sets
up the relation Castañeda wishes to establish—
namely that, historically, European grand nar-
ratives of the child have created a figure that
acts as a way not only of understanding chil-
dren all over the world but also of explaining
difference in terms of Other adulthoods being
read back as childlike. In twenty-first-century
figurations, therefore, this history is always
already present, such that any European or US
understanding of the developing child always
carries with it a set of Others, both children and
adults, subsumed within it.
The second example explored by Castañeda
is figurations of the child within contemporary
neuro-behavioural sciences. Understandings of
the brain’s plasticity during a particular ‘critical
period’ have been interpreted within Anglo-
American neuroscience as providing the basis
for critical interventions in which the adult to
be can be shaped by specific input from parents,
so that American middle-class parents are en-
joined by science journalists drawing upon this
research to provide the kind of stimulation that
will pattern the child’s brain to become the
successful middle-class adult. Culture in this
analysis is something that acts upon develop-
ment, and that shapes the child into the adult it
could become or is prevented from being. The
child is potential, the potential to become the
embodiment of the American middle-class way
of life, understood as a universalised and nor-
malised process.
However, this figure of the child as potential
contains another figure, one Castañeda does
not explore. That figure is the parent, or I think,
more specifically, the mother. It is the middle-
class American mother who bears the respon-
sibility for the development of this potential
and who must therefore herself be the target
of a myriad normalising judgements, which
equally, though differently, police her Othered
counterparts. I would argue that there is a long
history in which the mother is made to be the
figure who is responsible for the normal devel-
opment of her child, without whom develop-
ment cannot be taken to happen properly.1
Thus, the figure of the child not only stands for
potential, as Castañeda argues, but it is also , I
suggest, the proto-masculine subject, whose
proper emergence as a civilised adult is made
the task of femininity. I argue that this maternal
figure is always a shadowy presence around
the figure of the child, which ensures that the
potential the child represents is the future of
civilised masculinity to which the woman is
always positioned as subservient.
The figure of the mother emerges more
clearly in Castañeda’s third and fourth examples
—those of American discourses around trans-
national adoption, particularly between the
USA and Latin America, and rumours of child
organ stealing in Latin America. Here, of course,
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Claudia Castañeda has written a really wonder-
ful book, which I recommend to all those
interested not only in the cultural analysis of
childhood, but also in understanding how this
might be related to postcolonial cultural theory
more generally. This book seeks to provide the
basis for a theorisation of childhood that moves
beyond the idea of the child as a potential adult,
an entity in the making, to think about the way
in which the child comes to accrue ‘significant
cultural value’. Castañeda argues that precisely
because the child is malleable, by definition a
subject who is in flux, changing, growing, the
child is never stable or complete in itself. It is
this very incompleteness that allows the child
to figure within a number of significant cultural
fields in relation to issues that are of profound
significance for children and adults.
To develop her argument, Castañeda em-
ploys the concept of figuration. She explores
the material and semiotic practices that bring
the figure of the child into being at any particu-
lar moment, in any particular place. In doing
so, she argues that what is claimed as the most
universal aspects of being a child are them-
selves local and specific. While this idea of spe-
cificity and locality is not new in itself, the way
that Castañeda uses it to understand the speci-
ficity of the local–global as figured within par-
ticular debates allows us, in particular, to think
about the place of the local within the global,
and how the national is always figured within
transnational circuits of exchange. She explores
this through a number of impressive case
studies, which highlight these circuits of ex-
change in a way hitherto quite underdeveloped
within the field of childhood studies.
figuration and the
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for migrants, guilt about the unreciprocated gift
of national life may be experienced in relation
to the motherland from which the migrant
comes, and is often mingled with resentment
about the terms on which the host country
offers the gift of stolen land.
Chapter 7, ‘The Class Aesthetics of Global
Multiculturalism’, revisits themes addressed in
chapters 1 and 4 and examines national govern-
ments’ attempts to seduce transcendental capi-
tal through the promotion of aestheticised glob-
al cities. After demonstrating how middle class-
ness mitigates some of the discriminatory
effects of white racism, he argues that the
acceptability and even desirability of middle-
class professionals from every corner of the
globe for various national governments con-
tinues to be underpinned by developmental
racism, ‘primarily by aestheticising the self,
which is itself achieved through a middle class
image-based aestheticisation of the “group” one
happens to belong to’. He argues further that,
‘along with the class aestheticisation of the self
comes the process of de-aestheticising the
other, the one who is being racialised nega-
tively’. (111–12)
Hage argues that these processes of aestheti-
cisation and de-aestheticisation create essences
such as ‘Australian values’ or, more recently,
‘Asian values’, which then become the ground
of:
racist thinking, racist practices and racist
institutions. It is because of this that there
has been an increasing complicity between
Asian developmental racism and global
multiculturalism in highlighting images of
the Asian as a spunky mediatic ideal, a
classy investor, hardworking and clean-cut,
and repressing the image of the working-
class or the underclass Asian. (115)
Having demonstrated the relationship between
middle-class professionals and processes of
self-aestheticisation, Hage poses a further ques-
tion: ‘Can migrants be racist?’ He poses this
question seriously—not simply to be provo-
cative in the manner of neo-tough conser-
vatives, who delight in performing the role of
devil’s advocate. And he probes further still:
‘Why should the victims of racism be any more
or less racist than the perpetrators? Why should
they be seen as the repository of higher moral
values?’ (117) Two key points can be extracted
from his investigation of this question: first, it
is important to distinguish between groups that
have the power to enact and institutionalise
their racist fantasies and those who lack this
power; second, the idea that only white people
can be racist obscures the difference between
the micro-spaces in which non-white racisms
can occur (such as the local neighborhood or
within a small businesses) and ‘the macro Aus-
tralian public/national space … where White-
ness gives one most power to discriminate’.
(118) Hage argues that both points needs to be
addressed to prevent the emergence of a ‘defen-
sive multiculturalism which sees any critique of
“one’s ethnic community” as a threat’. (119)
I doubt I will be the only reader who found
Chapter 8, ‘Exghiophobia/Homiophobia: “Comes
a Time We are all Enthusiasm” ’, the most
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and signs, for which Michel Serres rustles up
the useful term ‘desmology’—‘not so much the
state of things, as the relations between them’.
(204)
In seeking to understand the role that re-
lations between things play in our understand-
ing of the state of things, I find the most
hopeful of Zournazi’s contributors to be Belgian
philosopher Isabelle Stengers, who seems less
convinced than Mouffe of the structural inevit-
ability of hope’s mirage effect. Stengers takes
the greater risk of pointing out that we really do
not know what the future will hold:
I do think it may well be that our human
history will be cut short, and we will never
know what could have been possible, but
even if that happens it will not be the
‘truth’ of our history. Nobody may claim
the final truth about what humans are
capable of. Life is an adventure and indeed
some adventures have a bad end, but the
end is not the moral of the adventure.
(250)
If Zournazi and her contributors are right, the
great potential of these dialogues is to enable us
to confront the full scope of this possibility, and
to encourage certain acts of speculation and
rethinking.
For writers and scholars seeking to col-
laborate in devising an organised, effective and
hopeful politics of change, rather than simply
to survive the cumulative logic of shifts and
surprises occasioned outside our understand-
ing of the world, the real question is whether
the academy in its present state can contribute
to the public conversation about world events
and in so doing can change the nature of the
thinkable. The evidence of this collection is
hopeful in the fullest sense.
——————————
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compelling chapter in the wake of September
11, the Bali bombings, the ongoing crisis of
Israeli– Palestinian ‘peace-processes’ and, most
recently, the invasion of Iraq. This chapter
examines the relationship between exghio-
phobia—the fear of explanation—and homio-
phobia —the fear of the same. Hage reflects on
why the intellectual attempt to rationalise the
actions of suicide bombers is treated as a desire
to justify or even exonerate them. In the context
of the wars currently being waged on terrorism
and illegal immigration by nations that see
themselves as inheritors of ‘Western civilisa-
tion’, a social explanation is increasingly seen as
an attempt to humanise essentially inhuman
and inhumane Others. Hage distinguishes this
antagonism towards humanising explanatory
frameworks from xenophobia: ‘what is really
feared here is not the otherness of the other but
their sameness’. (141–2)
The final chapter, ‘A Concluding Fable: The
Gift of Care, or the Ethics of Pedestrian Cross-
ings’, is based on an ethnographic account of
Ali, a Lebanese factory worker and artist who
migrated to Australia after his sister and niece
were killed when their house was shelled, and
following which he developed shell shock. A
symptom of the shell shock, for which he was
treated in Australia, was an obsession with
pedestrian crossings. He loved the experience
of all the cars stopping for him: ‘It made me feel
important! I thought it was magical!! Can you
imagine this happening in Beirut?’ (145) In
being able to stop the traffic and in gaining
treatment for his shell shock, Hage explains, Ali
found his honour protected in Australia. He
was able to receive the gift of social life from a
society that extended care to him. ‘As an Arab
saying has it: the society that honours its mem-
bers honours itself.’ (149)
Hage contrasts the social ethics negotiated at
the pedestrian crossing to the neoliberal con-
cept of mutual obligation, which reduces:
the state’s obligation to a delivery of ser-
vices and empties it of all that is ethical:
honour, recognition, community, sociality,
humanity. The fact that we might give the
unemployed some benefits but dishonour
them in the very process of giving it to
them, treat them as if they do not deserve
what they are getting, as if they are a lesser
breed of humanity, is immaterial to the
neo-liberal economic mind that has
colonised our governmental institutions:
we’ve given, we want something back.
(150)
He links this neo-tough stance to a psycho-
logical theory, which argues that gifts consoli-
date a hierarchical power relationship between
parents and children. Hage disputes the idea
that the child is a passive recipient of the
parental gift of life and sustenance by pointing
to the very presence of the child as a gift to the
parents. He brings this argument to bear on the
relationship between nations and their citizens:
When I interact with others and I fail to
receive from them the gift of the common
humanity that we share, when I fail to see
them as offering such a gift, it means that I
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critical crises of language within families, above
all between parents and children. Nikos Papa-
stergiadis reflects on the migrant experience of
language learning as one of frustration that
generates the constant energy of hope—in
other words, hope as despair’s near miss. This
again connects to Spivak’s discussion of the
moment of crisis when a learned language sud-
denly becomes like the mother tongue: Spivak
refers to this as a moment of hope, subtly re-
casting hope as that which emerges at the very
instant when the previously hoped-for is
achieved.
This core question—whether or not what is
hoped for can ever be achieved, or whether
hope is itself the salve that enables the preser-
vation of structural inequities—is addressed
with characteristic frankness in Zournazi’s con-
versation with Chantal Mouffe and Ernesto
Laclau. Where other contributors reflect on the
way in which hope is the opposite of despair
(in other words, as a pragmatic response to
specific events), Mouffe and Laclau’s formula-
tion of the ‘hegemonic game’ positions hope in
a manner closer to Papastergiadis, occasioned
by lack, but in itself quite unspecific. Hope
exists in collaboration with power, precisely
because power cannot be refunded without
the achievement of (or decline into) stasis. This
connects, I believe, to the ways in which
Ghassan Hage here also draws out the joyous
momentum of hope as anti-static (and therefore
maximised by collaboration with others). Hage
connects Spinoza’s formulation of joy to
Bourdieu’s notion of the accumulation of sym-
bolic capital as raison d’être; (153) and in a later
section, Brian Massumi takes similar account of
Spinoza’s idea of joy as affirmative rather than
shallowly aspirational. (241)
As these minor linking details between ideas,
questions and points of reference begin to be-
come concrete, something of the extraordinary
experience of having these conversations in
the first place—across distance, language, con-
tinents, and disciplines—is conveyed. These
multiply connected reflections are complemen-
tary approaches to the analysis of something so
fundamental to the energy of human develop-
ment that it requires us to look backwards and
forwards simultaneously, at all times, from all
disciplinary positions. There are indeed many
other writers engaged in the same project, and
hope seems to be performing a particular sig-
nifying function in cultural reflection at the
moment, in enabling us to think in troubled
times. So what is it that makes hope different
from that now-so-slightly-retro rhetorical figure
of desire, which proved such a political frus-
tration for movements seeking social change in
the 1970s? Somewhere in those many discus-
sions of desire as the co-dependent of lack,
feminism in particular seemed to lose the sense
that real political change was achievable. In
Hope, Zournazi wisely turns the conversation to
the formulations of possibility that were con-
ceived under early Marxism, challenging and
reconvening them for a century now dominated
by already changed patterns of communication,
migration, capital flow, virtuality, and economic
opportunity for some. Here we see most clearly
that hope lies in the as-yet-indescribable con-
nections between events, ideas, memes, bits,
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consider such others as less than human.
Here we have the basic unethical founda-
tion of all forms of racism … here we also
have the unethical foundation of the poli-
cies of neo-liberal government. (151)
He offers the pedestrian crossing as a figure for
an ethical sociality that neoliberal social and
economic policies are destroying:
Today the Western world is dominated
by governments that neglect to create the
necessary pedestrian crossings that make
our societies honorable civilised societies.
They see it as unthinkable that the existing
national cultures ought to yield before the
marginalised forms of social inhabitance
they constantly encounter. They treat the
unemployed, the refugee, the Indigenous
person as ‘getting something for nothing’,
and in so doing fail to perceive in them the
very humanity their presence brings. This
negation of the marginal others that come
our way becomes a negation of our very
own humanity. (152)
The book concludes by returning the paranoid
national subject to the colonial source of
his/her pathology:
The pedestrian crossing is a social gift. It is
also a piece of land; a piece of stolen land
… And until we choose to face and deal
with the consequences of our colonial
theft, it will remain the ultimate source of
our debilitating paranoia. We will always
‘worry about the nation’ and will never
fully know the joy of care. (152)
As a white Australian researcher and teacher,
I found the experience of reading Against
Paranoid Nationalism strangely therapeutic, in
spite of my usual aversion to psychoanalytic
approaches to social and cultural phenomena.
It spoke particularly to my experience of teach-
ing ‘whiteness theory’ to predominantly white
Australian and American students who are
often more traumatised by the revelation of
their privilege than they are by horror stories of
oppression and discrimination against ‘Others’.
I’m often at a loss to address the confusion and
pain that the recognition of privilege provokes
in my students—particularly in a context where
they feel (and are) victimised by the pressures
of ever-increasing HECS and student-loan
debts. So I’m grateful to Hage for giving me a
text to recommend to them that will not only
help them to ‘get over’ the angst surrounding
the recognition of their relative privilege but
which will, more importantly, inspire them to
participate in the urgent project of ‘saving hope’
against the global rampage of neoliberalism.
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